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EZEKIEL,  XXXVII.  4,  5. 

*»»0  ye  dry  bones,  hear  the  word  of  the  Lord.  Thus  faith  the  Lord 
God  unto  thefe  bones,  Behold,  I  will  caufe  breath  to  enter  into  you, 
and  ye  fhall  live. 


THE  vifion  of  dry  bones  teaches  us  the  nature  of 
the  fall  of  man;  and,riie  poffibility  and  manner  of 
his  recovery.  It  alfo  teaches,that3the  nature  of  the  apof- 
tafy,  and  way  of  recovery,  are  confident  with  obliga- 
tion to  be  holy. 

The  valley  full  of  very  dry  bones  reprefented  the  flate 
of  God's  people,  as  captives  in  a  foreign  lantl,deftitute  of 
hope  that  they  fhould  ever  return  to  their  native  coun- 
try. But  notwithftandingthey  were  as  deftitute  of  hope, 
as  dry  bones  are  of  animal  life ;  yet,  God  was  able  to  re- 
vive their  dead  hope,  and  caufe  them  to  return  to  their 
own  land.  "  Thus  faith  the  LordGod  unto  thefe  bones, 
Behold,  I  will  caufe  breath  to  enter  in£>  you,  and  ye 
fhall  live."  We  hence  fee  the  primary  fenfe  of  the  vi- 
fion. 

Thefe  dry  bones,  however,  are,  undoubtedly,  emble- 
matical of  unregenerate  fmners.  Bones  being  for  a 
long  time  expofed  to  the  fcorching  heat  of  the  fun,  be- 
come entirely  deftitute  of  all  animal  life.  Thus  fin- 
ners,  naturally,are  deftitute  of  all  fpiritual  life.  ThePro- 
phet,  however,  is  directed  to  call  upon  dry  bones  to  hear 
the  word  of  the  Lord.  By  this  we  are  taught  that  dead 
finners  are  under  obligation  to  exercife  fpiritual  life. 
The  Lord  faid  unto  the  Prophet,  "Can  thefe  bones  live? 
And  he  anfwered,  O  Lord  God,  thou  knoweft."  The 
Prophet,  therefore,  is  directed  to  call  upon  thefe  bones  to 
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live.  But,  left  any  (hould  think,  that,  there  is  power  in 
dry  bones  to  caufe  themfelves  to  live,  it  is  added,  "  Thus 
faith  the"  Lord  God  unto  thefe  bones,  Behold,  I  will 
cMfe  bieath  to  er.r~r  fet  3  ycu,  and  ye  (hall  live." 

It  is  not  poffiBle  for  man  to  reftore  the  divine  image, 
which  was  lofl:  by  the  apoflafy,  or  caufe  life  to  take  place 
in  himfelf :  Xhe  power  of  God  only  isfoanoient  to  caufe 
fpiritual  life  to  enter  into  man,  wild  is  dead' in  fin. 

Man  can  i  v£,  but  he  cannot  tY?a/£  life.  Man  can 
breathe,  but  I  i  •  i :  caufe  breath.  Man  can  walk,  bet 
he  cannot  ah  a  :;--.     Every  moral  agent  can  think, 

but  he  cannot  caufe  thought ;  Fie :can  will,  but  he  can- 
not caitfe  vcllt:::i.  Man  can  beholy,buthe  cannot  be  the 
caufe  of  holinefe  Man  may  be  born  of  God  but  he 
cannot  be  the  caufe  of  the  new  birth.  A  fmner  can  be- 
come a  new  man,  but  he  cannot  renew  himfelf  A  lin- 
fler  can  become  a  child  of  God,  but  to  become  the  fa- 
ther of  himfelf,  is  in  every  fenfe  impoffible. 

The  text  in  its  connection,  requires  attention  to  the 
following  propofmons, 

I.  Sinners*  being  in  a  moral  fenfe,  as  dry  bones,  that 
h  dead,  does  not  entmpt  them  from  obligation  to   live, 

II.  Its  being,  in  e1  cry  fenfe  impoffible  for  finners  to 
caufe  themfelves  to  iirve  ;  or,  their  being  abfolutely  de- 
pendent on  Gfdi'o-'  >hs.  docs  not  exempt  them  from  ob- 
Mp/aticn  to  '!■}.  ae. 

Firfc.  Sinr--;  "':'.:;  i;i  a  moral  lenfe,  as  dry  bones, 
that  is  dead,  efecs  a  .  .  _::smpt.  them  from  obligation  to 
live. 

There  is  a  fenfe,  in  which  finners  of  mankind,  all  the 

poften'cy  of  Adam,  are  dead.     The  fcriptures  teach  us-, 

that  /j.nners>  naturally,  are,   not  only  expofed,   to  death, 

rifOT  is,  future  punihhment,  everlaiting  destruction  ;    but 

that  they  are  in  a  h.ace  of  death.     Sinners,    before  they 

quick  ned  by  the  divine  fpirit  are  dead.   It  is  therefore 

'f  believers,  tn.at  they  have  paffed  from  death  to  life. 

ave  a  confirmation  from  the  mouth  of  Chrifc 

:  w  Vtrriiv  vtrily  I  fay  unto  you,  he  that  heareth 

I '  a  believct'i  on  him  that  lent  me,  hath  ever- 

'  come  irtfo  condemnation  ;    but 

is 


is  paired  from  death  unto  life. "f  Topafs  from  death  to 
life,  in  the  prefent  fenfe  of  the  words,  evidently  does  not 
mean'  the  refjiTeclion  cf  the  body,  but  a  refurrection. 
from  a  .(late  of  fin  to  a  ftatfbb£  holinefs.  Death  there- 
fore, exprefies  the  original  fete  off alien  man.  The  A- 
poftie  John,  alfo,  ufes  the  word  cfydth,  in  his  firfi  Epiftle, 
in  the  fame  fenfe.  We  know,  faith  he,  that  we  have 
paffed  from  death  unto  lifejbecaufe  we  love  the  brethren: 
he  that  loveth  not  his  brother  abideth  in  death.  That 
the  original  Hate  of  fallen  man,  is,  properly,  expreffed 
by  the  term  death,  is  evident  from  the  fenfe,  in  which 
the  Apofcie  Paul  ufes  the  word.  In  his  Epiftle  to  the 
faints  which  were  at  Ephefus,  he  addrefTes  them  thus: 
<c  And  you  hath  he  quickned  who  were  dead  in  trcf- 
paffes  and  fins." — fC  But  God,  who  is  rich  in  mercy,  for 
his  great  love,  wherewith  he  loved  us,  even"  when  we  were 
dead  in  fin,  hath  he  quickned  us  together  with  Chrilt." 

The  prodigal  fon  was  in  a  date  of  death.  Death  was 
the  emphatical  term,  by  which,  to  exprefs  his  moral 
character,  from  the  day  of  his  leaving  his  father's  houfe, 
until  the  day  in  which  he  refolved  to  return.  Therefore 
upon  his  return,  the  father  laid  to  the  fervants,  bring 
forth  the  beft  robe  and  put  it  on  him — for  this  my  fon 
was  dead  and  is  alive  again ;  he  was  loft  and  is  found.  St. 
Paul  alfo  proves,  that  all  mankind,  naturally,  are  dead, 
by  the  following  argument :  "  For  the  love  ofChriftcon- 
ftraineth  us,  becaufe  we  thus  judge,  that  if  one  died  for 
all,  then  were  all  dead." 

But  it  will  be  proper  to  inquire,  what  confritutes  that 
kind  of  death,  which  is  defcriptive  of  the  original  ftate  of 
fallen  man.  This  death  is  wholly  of  the  moral  kind. 
In  a  moral  fenfe  only  are  unregenerate  finners  dead. 
Unregenerate  finners  cannot  bethecaufe  of  their  own 
converfion  j  but  in  this  inability  confifts  not  the  death 
of  finners.  The  finner  is  not  dead,  becaufe,  he  can- 
not by  any  agency  of  his  own,  caufe  holy  exercifes  to  arife 
in  his  own  mind.  In  this  inability  there  is  no  criminal- 
ity ;  but  between  the  death  of  finners  and  their  criminal- 
ity there  is  no  difference.     However  unenlightened,  dark 

and 
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and  ignorant  the  fpeeulative  underftanding  may  be,  yet 
death  is  not  found  here.  And  however  full  of  light  the 
fpeeulative  underftanding maybe,  yet  fuch  a  one  may  be 
as  deftitute  of  fpiritual  life,  as  the  moft  ftupid  Pagan. 
The  underftanding  of  the  unregenerate  may  be  as  free 
from  biindnefs,  darknefs  and  death,  as  the  underftand- 
ing merely,  of  thofe,who  are  born  of  God.  Underftand- 
ing fometimes  means  the  fame  as  heart.  It  is  therefore 
faid,  in  the  fcriptures,  of  unregenerate  fmners,  that  they 
have  no  underflrinding :  The  meaning  is,  that  they  have 
no  heart  religion,true  wifdom  or  fpiritual  difcerning  of  di- 
vine beauty.  Whenafmner  has  no  underftanding  in 
one  fenfe,  he  may  in  another  fenfe,  underftand  all  mifte- 
ries,and  have  all  knowledge.  When  underftanding  is  uf- 
.  ed  in  diftinclion  from  the  heart,  in  it,  neither  life  nor 
death  is  found.  The  evil  man  out  of  the  evil  treafure  of 
his  heart  only,  bringeth  forth  evil  things.  When  any 
moral  goodnefs,  therefore,  virtue  or  holinefs,  is  fpokeri 
of  as  belonging  to  the  underftanding,in  that  place  the  un- 
derftanding means  the  fame  as  the  heart. 

Man,  therefore,  in  a  moral  fenfe  is  dead,  or  alive,  ac- 
cording as  his  heart  is.  When  the  heart  of  man,  there- 
fore, is  contrary  to  God,  being  totally  deftitute  of  holi- 
nefs, death  is  a  proper  term  to  exprefs  the  true  ftate  and 
fituationof  his  mind.  The  death  of  fmners,  of  which, 
dry  bones  is  exprefiive,  confifts  in  total  oppofition  of 
heart  to  God.  In  this  oppofition  confifts  the  carnal 
mind,  and  the  carnal  mind  conftitutes  the  death  of  un- 
reorenerate  finners.     It  confifts  in  wickednefs  of  heart. 

.    o 

Hence  faith  the  Apoftie,  "  To  be  carnally  minded  is 
death."  Thedeadiof  unregenerate  finners  confifts  in 
their  own  choice,  their  own  voluntary  act :  it  is  a  motion 
of  their  own  mind,  a  motion  defticute  of  all  virtue.  The 
Apoftie,  therefore,  reprefents  the  wicked  as  cc  clouds 
without  water  ;  trees  whole  Fruit  wi  there  th,  without 
fruit,  twice  dead,  plucked  up  by  the  roots  ;  raging  waves 
of  the  fca,  forming  out  their  own  Iname  ;  wandering 
(tars,  to  whom  is  referred  the  black  nefs  of  dai  knefs  for- 
ever/' 

But 


But,  in  the  fenfe  of  the  proportion  under  confidera- 
tion,  what  is  it  to  live  ? 

Sinners,  which  are  as  dry  bones,  being  deftitute  of  all 
fpiritual  life,  are  under  obligation  to  live.  And  that 
which  conftitutes  life,is  grace,  or  true  holinefs.  To  love 
God  therefore,  is  to  live.  Supreme  love  to  God  is  life. 
It  is  the  beftkind  of  life  ;  it  is  fpiritual  and  divine  life. 

Our  firft  parents,  in  their  firft  acl  of  difobedience,  not 
only,  loft  a  title  to  the  tree  of  life  ;  but  they  loft  the  mo- 
ral image  of  God,  ceafed  from    the  exerpfe  of  jiolineis, 
fpiritual  life,  and  funk  down  into  a  ftate  'of  moral  dark- 
nefs  and  death.     Death  and  dark nefs  properly  reprefent 
the  original  ftate  of  all  mankind.     But  when  the  native 
enmity  of  the  human  heart  is  ilain  ;   and  the  finner  puts 
oft" the  old  man,  and  puts  on  the  new,  he  is  then   no  lon- 
ger a  fubject  of  darknefs  and  death  ;  but  he   now  lives  a 
fpiritual  and  divine  life.     The  mind  of  the  finner  is  now 
divinely  illuminated.     This  mind  is  the  new  heart,  in 
which   all    chriftian    graces  are   found.     To    exercife 
the  new  heart  or  any  chriftian  grace,  is,  to  exercife   life  ; 
in  this  fenfe  dead  finners  are  under  obligation   to  live. 
And  in  this  fenfe  the  word  is  evidently  ufed  in  the  holy 
fcriptures.     To  live  unto  God  is  to  exercife  grace  or 
true  holinefs.     This  we  learn  from  the  declaration  of  the 
Apoftle  Paul,  when  he  faid  ;  "  I  through  the  law  am  dead 
to  the  law,  that  I  might  live  unto  God-"     He  alfo  faith, 
"  I  am  crucified  with  Chrift ;  neverthelefs  I  live."    For 
the  Apoftle  thus  to  live,  it  is  expreffive  of  his  chriftian 
character.     It  teaches  us  the  ftate  of  his  mind.     To  live 
to  God  is  to  exercife  holinefs.     To  pais  from  death  unto 
life,  is,  evidently,  to  ceafe  from  the  exercife  of  tofcil  dark- 
nefs, and  begin  to  exercife  light.     Moral  light  is  an  ex- 
ercife of  the  new  heart;  and  between  it,  and  love  to  God 
or  true  holinefs,  there  is  no  difference.     Therefore  when 
the  Apoftle  faid,  "  We  know  that  we  have  parTed  from 
death  to  life,"  the  meaning  is,  that  they  had  pafTed  from 
total  moral  darknefs  to  a  degree  of  light  and  life.     The 
converfion  of  a  finner,  therefore,  is  properly  reprefent- 
ed  by  turning  from  darknefs  to  light.     It  is  alfo  illus- 
trated by   a  refurreclion     from    the  dead.     This    is 
B  evident 
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evident  from  the  refurrection  of  dry  bones  in  Ezekiel's 
viiion.  Theconverfion  of  the  Jews  is  alfo  reprefented 
by  a  refurreclion.  The  Apoftle  fpeaking  of  them,  faith, 
"  If  the  calling  away  of  them  be  the  reconciling  of  the 
world,  what  fhall  the  receiving  of  them  be,  but  life  from 
the  dead."  BlefTedand  holy  therefore  is  he,  who  hath  a 
part  in  the  firft  refurreclion. 

Having  fhown  what  constitutes  the  death  of  unregen- 
erate  finners  :  and  alfo,  in  what  fpiritual  life  confifts,  we 
proceed  to  prove,  that  finners  being  dead,  does  net 
exempt  them  from  obligation  to  live. 

It  is  evident,  that,  to  exercife  fpiritual  life  is  the  fame, 
as  to  exercife  true  holinefs  or  any  christian  grace.  If 
dead  finners  therefore  are  under  obligation  to  be  holy, 
then  they  are  under  obligation  to  live.  Its  being  en- 
joined on  dry  bones  to  hear  the  word  of  the  Lord,  teaches 
uf,  that  dead  finners  are  under  obligation  to  hear  the  word 
ot  the  Lord  -,  and  therefore  to  exercife  fpiritual  life  or 
true  holinefs.  To  hear  the  word  of  the  Lord  implies 
life.  And  fpiritual  life  is  holinefs,  to  exercife  which  is 
injoined  upon  all  mankind.  cf  But  as  he  which  hath 
called  you  is  holy,  fo  be  ye  holy,  in  all  manner  of  con- 
verfation :  becaufe  it  is  written,  Be  ye  holy,  for  I  am 
holy." 

It  may  be  faid,  that,  the  injunction,  Be  ye  holy,  is 
upon  faints,  and  not  upon  dead  finners.  But  a  man, 
who  has  no  holinefs,  is  as  much  under  obligation  to  be- 
gin now  to  be  holy ;  as  a  man,who,  feven  years  ago,  be- 
gan to  be  holy,  is  under  obligation  to  continue  to  exer- 
cife holinefs.  So  an  impenitent  finner  is  bound  by  the 
fame  obligation,  to  begin  immediately  to  hate  fin,  and 
exercife  repentance  unto  life,  as  he,  who  has  had  a  thou- 
fand  exercifes  of  true  repentance,  is  bound  to  continue 
in  the  exercife  of  repentance  and  hatred  of  all  fin.  The 
fame  may  be  laid  of  true  and  living  faith,  and  alfo  of 
every  gracious  exercife.  The  obligation,  which  is  up- 
on thofe  who  have  no  grace,  to  begin  immediately  to  ex- 
ercife an  holy  temper,  is  as  reafonable,  as  is  the  obliga- 
tion, which  is  upon  chriftians  to  continue  in  the  love 
of  God.     Perhaps  it  may  be  faid,  that,  for  thofe  who 

are 


II 

are  holy  it  is  eaiy  to  continue  in  the  exereife  of holinefs. 
But,  the  chriftianis  as  deftitute  of  the  next  exereife  ot 
holinefs,  as  the  finner  is  of  the  firft  exereife  Of  holinefs. 
And  the  good  man  comes  by  the  fecond,  and  every  fuc- 
ceeding  exereife  of  holinefs,  in  the  fame  way,  in  which 
he  came  by  the  firft  gracious  exereife.  It  is  as  eafy, 
therefore,  for  thofe,  who  have  no  holinefs,  to  begin, 
noiVy  to  exereife  holinefs,  as  it  is,  for  thofe  to  continue 
in  the  exereife  of  holinefs,  who  began  their  firft  exereife 
of  holinefs,  yefterday.  Sinners  being  dead,  therefore, 
does  not  exempt  them  from  obligation  to  live,  to  hear 
the  word  of  the  Lord,  or  to  exereife  love  to  God. 

If  a  man,  becaufe  he  is  deftitute  of  holinefs,  be  not 
under  obligation  immediately  to  exereife  holinefs,  then, 
he  will  not  be  under  obligation  to  be  holy,  until  he  is 
holy.  Therefore,  he,  who  hates  God,  will  not  be  un- 
der obligation  to  love  him,  until  he  does  love  him. 
This  being  the  cafe  the  impenitent  finner  will  not  be  un- 
der obligation  to  repent,  until  he  does  repent.  And  he, 
who  is  deftitute  of  faith  in  Chrift,  will  not  be  under  ob- 
ligation to  believe  in  him,  until  he  doth  believe  in  him. 
Upon  this  plan,  finners  may  continue  to  hate  God,  and 
never  be  called  to  account.  For  they,  who  never 
begin  to  love  God,  will  never  be  under  obligation  to 
love  him.  On  this  fuppofition,  impenitent  finners  will 
not  be  punifhed  in  the  future  ftate  for  any  tranfgreffion  of 
the  divine  law,  for  they  have  violated  no  obligation.  It 
is  prefumed,  that  enough  has  been  faid  for  the  illuftra- 
tion  of  the  firft  propofition.     Therefore, 

Secondly.  Its  being  in  every  fenfe  impoffible,  for  fin- 
ners to  cauje  themfelves  to  live ;  or,  their  being  abfo- 
lutely  dependent  on  God  for  life,  does  not  exempt  them 
from  obligation  to  live. 

Life  fometimes  means  enjoyment.  Hence  faith  the 
prophet,  "  Hear  and  your  fouls  fhall  live."  And  the 
everlafting  enjoyment  of  God  in  heaven,  is  life  eternal. 
Holinefs  is  abfolutely  necellary  in  order  to  happinefs,  but 
holinefs  and  happinefs  are  not  the  fame.  They  are  as 
diftinguifhable  as  an  appetite  for  honey,  and  the  agree- 
able lenfation  which  arifes  from  feeding  upon  that  deli- 
cious fubftance.  The 
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The  fenfe  of  the  word  life  in  the  proportion,  has  al- 
ready been  given  ;  it  is  holinefs.  To  live  is  to  exercife 
right  exercifes.  The  new  heart  confifts  in  right  exer- 
cifes ;  and  that  God  is  the  caufe  of  the  new  heart,  and 
therefore  of  all  right  exercifes,  nothing  can  be  more  evi- 
dent. "  A  new  heart  alfo  will  I  give  you,  and  a  new 
ipirit  will  I  put  within  you,  and  I  will  take  away  the  ftony 
heart  out  of  your  flefh,  and  I  will  give  you  an  heart  of 
flefh."  As  the  new  heart  is  a  gift  of  God,fo  alfo  is  repent- 
ance, and  all  chriftian  graces.  The  exercife  of  re- 
pentance  in  a  finner  is  a  created  exercife ;  but  no  being 
can  create  or  caufe  to  take  place  exercifes  in  his  own 
mind.  God  cannot  create  holinefs  or  any  other  exer- 
cife in  his  own  mind.  It  would  be  impoffible,  therefore, 
even,  if  man  were  omnipotent  to  caufe  repentance  or 
any  other  exercife  to  exift  in  his  own  mind.  Man  can 
exercife  choice,  but  he  cannot  caufe  volition.  It  is  not 
of  him  that  willeth;  but  every  aft  of  will  of  every  intel- 
ligent creature,  is  caufed  to  take  place  by  divine  effici- 
ency. For  a  finner  to  be  the  efficient  caufe  of  his  own 
acts  of  choice,  is  therefore  impoffible. 

An  infinite,  eternal  Being  can  caufe  volitions  to  exift 
in  the  minds  of  thofe,  in  whom  they  did  not  before  ex- 
ift :  but  he  cannot  caufe  any  new  volitions  to  exiit  in 
3iis  own  mind.  That  is,  God  can  create  rational  creatures 
in  the  very  exercife  of  volition,  or  in  the  exercife  of  ho- 
linels  ;  and  he  can  continue  them  in  thatflateas  long  as 
lie  pleafes.  Or,  God  can  create  holinefs,  repentance 
and  faith  when  he  fees  fit,  in  the  minds  of  totally  depra- 
ved finners.  Holinefs  takes  place  in  linners,  only,  by 
the  fpecial  influences  of  the  fpirit  of  God.  And  fuchas 
have  the  fpirit  of  Chrift,  are  begotten  ofGod,  and  born  of 
God.  The  new  birth  is  the  new  creature,  and  the  new  crea- 
tureconfiftsin  holy  exercifes  or  love  to  God.  A  child, there- 
fore, may  as  well  be  the  father  of  himfelf,  as  bethecaufe  of 
holinefs  in  his  own  mind.  If  a  finner  can  be  the  caufe 
of  holinefs  in  his  own  mind,  he  may,  inftead  of  being  a 
clitid  of  God,  be  a  child  of  himfelf.  But  when  a  man 
begins  to  exercife  love  to  God,  he  is  born  again,  "Not 
of  the  will  of  the  flefh,  nor  of  the  will  of  man  but  of 
(  n;d."     For  the  new  birth,  and  all  fpiritnal  life,  finners 
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are  abfolutely  dependant  on  God.  They  are  no  lefs  de- 
pendant for  fpiritual  life,  than  they  are  for  the  life  of  the 
body.  Adam  before  he  had  a  being,  could  as  well  have 
caufed  himfelf  to  exift,  he  could  as  well  have  breathed 
into  himfelf  the  breath  of  life,  he  might  as  well  have 
caufed  himfelf  to  become  a  living  foul,  as  after  his  apof- 
tafy,  to  have  caufed  one  exercife  of  holinefs  to  take  place 
'  in  his  heart. — Fallen  finners  in  their  original  ftate,  are 
total  darknefs.  Can  they  remove  this  darknefs,  and 
caufe  moral  light  to  arife  in  their  minds  ? — As  well  may 
they  command  the  morning,  and  caufe  the  day  fpring 
to  know  his  place.* 

Furthermore,  it  is  evident  that  ifthefpecial  influenc- 
es of  the  divine  fpirit  be  withheld  from  men,  they  will 
inevitably  remain  in  fin,  and  finally  perifh.  The  chil- 
dren of  Ifrael  remained  in  a  (late  of  (in,  after  all  the  figns 
and  wonders  which  they  had  feen,  becaufe,  "  The  Lord 
had  not  given  them  an  heart  to  perceive,  and  eyes  to  fee, 
and  ears  to  hear  unto  this  day."f  It  is  alfo  faid  of  the 
Jews  that  they  could  not  believe,  becaufe  that  Efaias 
faid  again  :  He  hath  blinded  their  eyes  and  hardncd  their 
heart  ;  that  they  ihonld  not  fee  with  their  eyes,  nor  un- 
derirand  with  their  heart,  and  be  converted,  and  I 
ihould  heal  them.  J 

Sinners  being  deflitute  of  holinefs,  as  was  proved  un- 
der the  firft  propofition,  does  not  exempt  them  from  ob- 
ligation to  be  holy;  fo  neither,  doth  their  inability  to  pro- 
duce holinefs  in  their  own  minds,  or  their  abfolute  de- 
pendance  on  God  for  holinefs,  exempt  them  'from  obli- 
gation to  be  holy.  Are  good  men,  under  obligation  to 
continue  to  be  good  ?  Are  faints  under  obligation  tocon- 
tinue  to  be  holy  ?  For  the  fame  reafon,  fmners  are  under 
obligation  to  begin  immediately  to  be  holy.  Good  men  are 
as  abfolutely  dependant  on  God  for  the  continuation  of  a 
life  of  holinefs,  as  are  totally  depraved  finners  for  the  firft 
exercife  of  holinefs  or  fpiritual  life.  When  a  perfon  be- 
gins to  be  holy,  or  to  exercife  a  right  fpirit,  this  exercife 
is  an  effect  of  the  fpecial  influence,  or  agency  of  the  di- 
vine fpirit.     And  it  is,  in  every  fenfe  as  impoffible,  for 
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him  to  continue  in  the  exercife  of  holinefs,  without  a 
conftant  operation  of  the  fame  caufe,  namely,  the  al- 
mighty agency  of  the  fpirit  of  God,  as  to  exercile  the 
firft  act  of  holinefs. 

When  a  perfon  begins  to  exercife  holinefs,  it  is  not  in 
the  power  of  the  firft  exercife  to  caufe  a  fecond,  and  th«i 
fecond  to  caufe  a  third,  and  fo  on  in  infinitum.  But  for 
every  exercife  of  holinefs,  all  the  angels  in  heaven,  and 
all  the  faints,  in  the  world  above,  are  abfolutely  depend- 
ant on  the  will  of  God.  And  all  good  men  on  earth  are 
entirely  dependant  on  the  efficacious  influences  of  the 
holy  fpirit,  for  the  continuation  of  the  fpiritual  and  di- 
vine life. 

Mankind  are  under  obligation  to  be  holy.  Every  aft 
of  holinefs  in  man,  is  an  effect  of  the  power  of  God  ;  and 
no  act  of  holinefs  in  man,  can  be  effected  by  any  other 
power.  Therefore  man's  abfolute  dependence  on  God 
for  evey  aft  of  holinefs,  does  not  exempt  him  from  ob- 
ligation to  be  holy.  If  abfolute  dependence  for  holinefs 
excludes  the  idea  of  obligation  to  be  holy,  then,  holinefs 
can  take  place  in  man  without  the  fpecial  influences  of 
the  divine  fpirit.  But  evidence  has  been  exhibited  from 
fcripture,  that  there  is  no  other  way,  in  which  holinefs 
can  poffibly  have  a  place  in  the  heart  of  man.  There- 
fore finners  are  under  obligation  to  be  holy,  notwith- 
standing, holinefs  and  every  chriftian  grace,  are  folely 
an  effect  of  the  mighty  power  of  God.  Therefore  it  is 
not  required  of  man  to  exercife  the  caufe  of  holinefs,  but 
to  exercife  holinefs  itfelf. 

It  is  required  of  us,  to  put  off  the  old  man,  and  put 
on  the  new,  which  after  God  is  created  in  righteoufnefs, 
and  true  holinefs.*  To  put  off  the  old  man,  and  put  on 
the  new,  implies  an  act  of  holinefs  •,  and  this  act  is  a 
divine  requirement,  notwithftanding,  this  exercife  is 
created,by  caufmg  righteoufnefs,  and  true  holinefs  to  take 
place  in  the  heart.  When  God  faith  to  finners,  "  Make 
you  a  new  heart  and  a  new  fpirit,"  it  does  not  mean, 
; -iiat  they,  by  any  act  antecedent  to  the  new  heart,  mould 
be  the  caufe  of  the  new  heart,  as  volition  is  the  antece- 
d<  rat  caufe  of  outward  actions.    But  the  meaning  is,that, 
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they  mould  exercife  a  right  fpirit  or  holinefs  of  heart. 
And  when  a  perfon  is  doing  right,  that  is,  exercifing  a 
ri»ht  fpirit  or  holy  exercifes  of  heart,  he  is  then  mak- 
ing him  a  new  heart,  and  a  new  fpirit.  God  re- 
quires of  finners  to  make  them  a  new  heart,  when, 
at  the  fame  time,the  divine  fpirit  only  is  the  cauje  of  that 
aft,  by  which  they  make  them  a  new  heart,  and  a  new 
fpirit.  Hence,  ,f  every  houfe  is  builded  by  fome  man  ; 
but  he  that  built  all  things  is  God."  So  God  faith  to 
finners,  "Turn  yourfelves  and  live  ye."  But  the  turn- 
ing of  the  finner,  though  it  be  his  own  aft,yet  it  is  caufed 
to  take  place  by  the  agency  of  the  divine  fpirit  only. 
Hence,  notwithstanding,  finners  turn  themfelves,  yet 
their  turning  is  not  of  themfelves.  The  turn,  though 
it  be  the  tinners  own  aft,  yet  it  is  an  effect,  of  which  the 
power  of  God,  only,  can  be  the  caufe. 

David  was  fenfible,  that  God  alone  could  be  the  caufe 
of  holinefs,  and  therefore  his  prayer  was,  "Create  in 
me  a  clean  heart,  OGod;  and  renew  a  right  fpirit  with- 
in me."  Did  not  God  require  a  right  fpirit  of  David  ? 
It  could  not,  however,  take  place  in  his  mind,  in  any 
other  way,  than  by  the  agency  of  the  divine  fpirit. 

It  is  required  of  finners  to  purify  their  own  hearts  : 
"  Cleanfe  your  hands,  ye  finners,  and  purify  your  hearts 
ye  double  minded."  And  when  finners  put  off  the  old 
man,  and  put  on  the  new  they  do  then  purify  their  hearts; 
but  the  caufe  of  this  purity,  is  divine  agency,  for  it  is 
through  the  fpirit.  We  are  taught  the  confiftency  of 
thefe  ideas  by  the  Apoftle  Peter.  "  Seeing  ye  have  pu- 
rified your  fouls  in  obeying  the  truth  through  the  fpirit, 
unto  infeigned  love  of  the  brethren:  See  that  ye  love  one 
another  with  a  pure  heart  fervently."* 

*i.  Peter.  1.  22. 
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SERMON      II. 


IMPROVEMENT: 


Which  contains   the   inferences    from   the    preceding 

Sermon. 

ETWEEN  holinefs  and   the  caufe  of  holinefs, 
there  Is  an  effential  difference  ;  and,   to  difcern 
the  difference  between  them,  is  very  important. 

Holinefs  may  be  found  in  angels  and  men,    but  the 
caufe  of  holinefs  can  be  found  in  God  only.     The  holi- 
nefs of  the  Divine  Being  is  uncaufed,  being  eternal,  but, 
all  the  holinefs  of  creatures  is  an  effect  of  the  power  of 
God.     In  the  prefent  cafe  the  caufe  and  the  effect  are 
both  holy.     But  caufe  and  effect  are  not  the  fame  ;  they 
are  diftin6t  exercifes.     For,  the  acts  of  the  Divine  Mind, 
can  no  more  take  place  in  man,  than  the  acts  of  the  hu- 
man mind,  can  take  place  in  God.     When  God,  there- 
fore, caufes  any  act  or  volition  to  take  place  in  man,  that 
act   in  the  man,  is  not  an  act  of  God.     God  and  man 
cannot  exchange  exercifes.     God  cannot,  however,  caufe 
holinefs  to  take  place  in  man,  and  yet   the  man  remain 
unholy.  Tf  there  be  virtue  in  man, he  is  as  truly  virtuous, 
as  if  he  himfelf  were  the  caufe  of  it.     But,  to  diftinguifh 
between  virtue  and  its  caufe  is  important.  It  is  required  of 
man  to  love  God.     But  his   love  is  a  created  love  :  his 
joy  is  a  created  joy.     "  Be  you  glad  and  rejoice  forever 
in  that  which  I  create;   for  behold  I  create  Jeruftlem  a 
rejoicing,  and  her  people  a  joy.     And   I   will  rejoice  in 
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Jerufalem,  and  joy  in  my  people."'*  Hence,  God  caa 
create  love  and  rejoice  in  it.  But  in  the  mind  of  the 
Creator,  a  created  affection  cannot  take  place.  God  can 
create  love,  he  can  fhed  abroad  love  to  himfelf,  in  the 
hearts  of  men  -,  but  a  created  love  cannot  be  an  exereife  of 
the  Divine  mind.  Man  can  exereife  created  love,  but 
to  cauje  it  to  exift  in  his  own  mind,  is  impoilible. 

HenceGod's  giving  a  finner  a  new  heart  does  not  fup- 
pofe  that  it  had  an  exiftence,  antecedently,  to  its  being 
actually  poffeffed  by  the  finner.  A  new  heart  implies 
holy  exercifes,  they  are  however  the  exercifes  of  man, 
and  not  the  exercifes  of  God.  When,  God,  therefore^ 
gives  a  finner  a  new  heart,  he  caufes  holy  exercifes  to 
take  place  in  his  mind,  which  never  before  had  an  exig- 
ence. 

Every  chriftian  grace  is  an  efxe£t  of  the  power  of  God, 
and  not  of  man.  Of  many  outward  actions,  however, 
human  volition  may  be  the  caufe.  But,  it  follows  not 
hence,  that  human  volitions  are  the  caufe  of  human  vo- 
litions, or,  that  they  are  the  caufe  of  the  caufe,  of  out- 
ward actions.  Men  may  be  led  to  think,  that,  becaufe 
they  can  move  the  body  according  as  they  will,  that, 
therefore,  one  a£t  of  will  may  be  the  caufe  of  another  act. 
But,becaufe  one  human  volition  cannot  be  the  caufe  of 
another  human  volition,  does  it  therefore  follow,  that; 
divine  volition  is  not  the  efficient  caufe  of  all  human  vo- 
litions, j- 
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+  It  is  fatd  by  a  late  Author,  that  c*  if  human  volition  be  an  effecT 
man  mud  be  paffive  in  willing."  The  argument  to  fupport  the  above 
fentiment  is  this  :  "  Every  effect  is  wholly  paffive  with  regard  to  th© 
caufe  which  produces  it:  For  rio  effeft  contributes  any  thing  towards 
it's  own  exiftence.  Confequently,  if  human  volition  be  an  effect,  man. 
muff  bepadive  in  willing."  In  this  argument  there  is  a  fallacy,  which 
will' appear  by  giving  it  a  proper  flatement,  which  is  this  :  Every  ef- 
fect is  wholly  paffive  with  regard  to  the  caufe  which  produces  it  :  For 
no  effect  cor.tnbutes  any  thing  towards  its  own  exiften:e.  Confe- 
quently. if  human  volition  be  an  effect,  then  human  volition  muff  be 
paffive  with  regard  to  the  caufe  that  produces  it.  But  becaufe  hu- 
man volitions  are  paffive  with  regard  to  the  caufe  which  produces  them; 
doth  it  hence  follow,  that  volition  is  paifion,  or  that  man  is  paffive  ir> 
willing!  The.  detecting  the  fallacy  of  the  above  argument,  removes  & 
principal  fupport  of  the  Arminian  fentirnenf  ef  free,  agep,:y» 


In  all  mora!  exercifes,  man  acts  freely,   but  not  inde- 
pendently.    In  God  we  live,  move  and  have  our  being. 
Love,  repentance,  and  faith,  are  graces,  which,  man  can 
exercife  ;  but  for  him  to  be  the  caufe  of  thofe   graces,  it 
is  impoffible.     Thediilindtion  under  conffderar  ion  is  im- 
portant ;  for,  if  there  be  no  difference  .between  repent- 
ance, and  that   act,  which  is  the   caufe  of  repentance, 
then,   finners   may   be  called  upon    to  do  that,  which, 
in  every  fen fe,  is  abfolutely  beyond  all  the  powers  of  the. 
human  mind.     Yea  they  may   be   called  upon  to  put 
forth  an  act,  which  is  an  act  of  Deity  ;  and,  is  abfoiute-' 
ly  impolTible,  in  the  nature  of  things  to  take  place  in  any 
being,  he  only  excepted,  who  is    the  great  Creator    and 
Governor  of  all  things.     To  call  upon  fmriers  to  do  that, 
which,  in  the  nature  of  things  is  impolTible,  has  a  bad 
tendency.     Sinners  ought  to  be  called  upon  to  repent, 
but   not  to  caufe   repentance.     Impenitent  finners  are 
darknefs,   as  laid  the  Apoftle  to  believers,  "  ye   were 
Jomerimes  darknefs."     And  to  caufe  light  to  arife  in  the 
human  mind  is  not  in  the  power  of  darknefs!  The  im-  . 
pofiibiiiiy,  however,  that  a  finner  mould  be  the  caufe  of 
repentance,  does  not  arife  from  depravity,    the  moral 
darknefs  and  death  of  the  human  mind  ;  for  if  this  were 
not  the  cafe,  the  impoffibility  would  remain  :  For,  the 
highefb  Angel  in  heaven  can   no  more  be  the  caufe  of 
the  next  holy  exercife  of  his  heart,  than  he  can  caufe  an- 
other Angel  to  exiilas  great  and  as  holv  as  h'mfelf..  The 
irnpoiTibility  arifes  from  the  nature  of  things. — If  finners, 
therefore,  when  called   upon   to  repent,  think,  that  to 
caufe  repentance  is  implied  in  the  injunction,  it   is  no 
wonder,  if  they  conclude,  that  they  have  an  excufe  to 
remain  as  they  are. 

Again,  if  there  be  no  difference  between  the  caufe  of 
repentance,  and  repentance  itfelf,  mankind  knowing, 
that  to  caufe  repentance  is  impofTible,  will  conclude, 
therefore,  that  to  exercife  repentance  itfelf  is  no  lefs  im- 
pofllble;  Cbnfequently,  to  them  much  of  the  bible  v/ill 
be  unintelligible.  Such  as  nnderftand  not  the  above 
difiinclion,  will  not  fee  the  inconfillency  of  finners,  who 
fay  of'Chrift,  that  he  is  an  .hard  man,  taking  up  that 
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which  lie  laid  not  down,  and  reaping  where  he  hath  not 
fowed.  They  will  not  underftand  the  Prophet,  when 
he  faith,  "  Make  you  a  new  heart  and  a  new  fpirit."  They 
will  not  underftand  the  Apoftle  Paul,  where  he  faith  to 
finners,  "  Be  ye  renewed  in  the  fpirit  of  your  mind." 
They  will  not  underftand  the  Apoftle  Peter,  when  lie  faid 
to  finners,  Repent,  and  pray  God, — Repent  and  he  con- 
verted, &c.  In  the  bible  finners  are  called  upon  to  re- 
pent, but  not  to  caufe  repentance.  Hence  the  Lord 
directed  the  Prophet  to  fay,  O  dry  bones  hear  the  word 
oftheLoid:  and  adds,  Behold,  I  will  caufe  breath  to 
enter  into  you,  and  ye  (hall  live.  It  belongs  to  man  to 
exercife  repentance  and  every  chriftian  grace ;  but  every 
gracious  exercife,  which  takes  place  in  the  heart  of  man, 
is  an  erTecl:  of  the  power  of  God,  the  fpecial  influences 
of  the  Rely  Sph  it. 

II.     THIS  fubjecl  teaches  us,  how,  or  in  what  fenfe 
Ciry  bones  can  live,  or  impenitent  finners  repent. 

The  Lord  laid  to  the  Prophet,  '•  Can  thefe  bones  live  ?" 
Dry  bones  are  an  emblem  of  dead  finners.  Can  dead 
finners  live  r  Can  impenitent  finnrrs  repent  ?  They  can. 
But  thefubjeft  teaches  us,  that  of  themfelves  they  can- 
not live,  it  is  not  poffible  for  man,  or  any  other  being, 
to  be  the  caufe  of  his  own  life.  The  death  of  finners  con- 
fifts  in  their  o.vn  voluntary  ads.  Dead  finners, therefore 
are  moral  agents,  capable  of  being  virtuous  or  vicious. 
II,  therejbre,unners  can  ceafe,in  any  degree  from  fin,  and 
exercife  holinefs,  then,  dead  finners  can  live.  A  dead 
fmner  k  a  fuitable  fubjec>  of  fpintual  life.  And  God  can, 
confidently,  caufe  fpintual  life  to  take  place  in  finners, 
who  are  fpirkualiy  dead.  We  fee  therefore,  how,  dead 
finners  can  live.  We  fee  in  what  fenfe  impenitent  fin- 
ners can  repent.  Depraved  man,  not  only,  will  not  caufe 
j  epentar.ee,  but  in  no  fenfe  can  he^  God  can  caufe  re- 
pentance to  take  place  in  finners,  and,  therefore,  they 
can  be  penitent.  For,  to  fay  that  God  can  give  repen- 
tance to  a  fmner,  and  yet  the  fmner  remain  impenitent, 
is  a  contradiction.  God  doth  not  require  converfion  of 
imnerSj  beca'ufethey  havepower  to  convert  of  themfelves  j 

but- 


but  he  requires  of  finners  to  be  converted,  becaufe  he. 
can,  confiftently,  with  the  nature  of  man  as  a  moral  a- 
gent  convert  him,  that  is  turn  him  from  the  love  of  fin 
to  the  love  of  God.  For  a  finner  to  be  converted,  it  re- 
quires not  the  creation  of  any  new  faculty  of  mind  -,  for 
he  is  a  moral  agent,  whether  he  be  penitent  or  impeni- 
tent, converted  or  unconverted.  Therefore  whatever 
virtue,  God  can,  confifcently,  with  the  moral  agency  of 
man,  caufe  to  take  place  in  man,  he  hath  a  right  to  re- 
quire of  man.  It  is  not  confident  for  God  to  require  of 
any  creature  to  be  converted,  who  is  not  now  unconvert- 
ed. That  is,  it  is  not  confident  for  God  to  require  any 
one  to  begin  to  be  holy,  who  is  not  now  unholy.  For, 
that  creature,  being,  or  thing  which  is  not  now  vicious, 
cannot  begin  to.  be  virtuous.  To  require  virtue,  there- 
fore, of  the  fifh  of  the  fea,  of  the  birds  of  the  air,  or  of 
thebeafts  of  the  field,  would  be  inconfiftent. 

If  God  can  renew  men,  then,  they  are  under  obliga- 
tion to  be  renewed.  This  agrees  with  a  fentiment  of  the 
Apoftle  Paul,  in  his  epiftle  to  the  Ephefians :  "  That 
ye  put  off,  concerning  the  former  conversion  the  old 
man  which  is  corrupt  according  to  the  deceitful  lufts:  a.id 
be  renewed  in  the  fpirit  of  your  mind.  And  the  idea  is 
further  illuftrated  by  the  fame  Apoftle,  in  his  epiftle  to 
the  Philipians,  "Wherefore,  my  beloved,  as  yc  have 
always  obeyed,  not  as  in  my  prefence  only,  but  now 
much  more  in  my  ablence  y  work  out  your  own  falvation 
with  fear  and  trembling.  For  it  is  God  which  worketh  in 
you,  both  to  will  and  to  do  of  his  own  good  pleafure."- 

In  the  fame  fenfe  that  believers  can  perfevere  in  holi- 
nefs,  impenitent  finners  can  repent  or  begin  to  be  holy. 
How  this  is,  w7e  may  learn  by  what  St.  Paul  faid  of  him- 
3 elf.  "  For  I  through  the  law  am  dead  to  the  law,  that  I 
might  live  unto  God.  I  am  crucified  with  Chrift  : 
nevertheless  I  live  •,  yet  not  I,  but  Chrift  liveth  in  me  : 
nnd  die  life  which  I  now  live  in  the  flefh,  I  live  by  the 
faith  of  the  fon  of  God,  who  loved  me  and  gave  himfeif 
for  ok.""*  From  what  is  here  faid  we  learn,  that  finners 
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may  live  though  they  cannot  be  the  caufe  of  life.  The 
Apoftle  faid,  I  live,  yet  not  I :  that  is,  Paul  lived  a 
life  of  holinefs,  but  Chrift  was  the  caufe  of  every  holy  ex- 
ercife  which  took  place  in  his.  mind.  For  he  faid,  though 
I  live,  yet  not  I,  but  Chrift  liveth  in  me.  In  this  fenfe, 
and  in  no  other,  does  Chrift  live  in  every  humble,  pe- 
nitent, believing  heart.  That  is,  he  lives  in  the  believer, 
as  he  is  the  caufe  of  every  right  exercife  of  the  believers 
heart,  and  of  all  his  holy  joy.  The  believer  does  not, 
therefore /«/  Chrift  or  the  fpirit  of  God  in  his  heart,  in 
any  other  fenfe,  than  that  he  has  feelings,  which  are  ef- 
fected or  caufed  by  the  Divine  Spirit.  The  believer 
can  feel  no  agency  but  his  own  ;  he  can  feel  no  joy  but 
that  of  his  own  mind.  The  agency  of  Chrift  or  the  Di- 
vine Spirit  he  cannot  feel.  The- effects  of  divine  influ- 
ence, confiding,  in  holinefs,  joy,  and  peace,  only,  can 
he  feel.  Hence  we  fee  in  what  fenfe,  believers  are  "  par- 
takers of  the  divine  nature."*  The  holinefs,  joy,  and 
peace  of  the  believer,  are  of  the  fame  nature  with  the 
holinefs,  joy,  and  peace  of  Chrift. 

The  church,  fenfible  of  her  dependance  on  God,  in  or- 
der to  obey  and  enjoy  him,  expreffes  herfelf  in  the  beau- 
tiful language  of  humility  :  "Draw  me, we  will  run  after 
thee.  The  Kinglhath  brought  me  into  his  own  cham- 
ber :  .we  will  be  glad  and  rejoice  in  thee  :  we  will  re- 
member thy  love  more  than  wine :  the  upright  love 
thee.1'  Therefore, 

III.  WHETHER  any  finner,  who  is  now  impeni- 
tent, will  ever  be  brought  to  repentance,  depends  alto- 
gether, upon  thefovereign  pleafureof  God. 

God.^xom\fes  fahatim  to  flnners  on  condition  of  faith 
and  repentance  ;  but  he  does  not  promife  faith,  or  re- 
pentance itfelf,  on  any  condition  whatever.  The  new 
heart  as  it  refpects  the  finner  to  whom  it  is  given,  is  an 
unconditional  gift.  For,  no  covenant  fubfifts  between 
God  and  impenitent  finners.  There  is  a  covenant  be- 
tween God  and  his  people,  not  only  as  it  refpedts  them- 
selves, but  as  it  refpe&s  others.  When,  therefore,  God 
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promifesanew  heart  to  finners:  "  He  will  be  enquired  of 
by  the  houfe  oflfrael  to  doit  for  them."f  The  act  of 
repentance,  however,  depends  wholly  on  the  will  of  God. 
And  he,  who  is  not  cordially  willing  that  repentance, 
faith,  and  every  gracious  exercife,  fhould  be  effected 
by,  and  according  to  the  good  pieafure  of  God,  it  is  an 
evidence,  that  lie,  at  piefent,  is  deftitute  of  every  right 
affection. 

God  does  not  convert  one  finner  and  not  another,  be- 
caufeone  choofes  to  be  converted,  and  the  other  choofes 
not  to  be  converted.  One  of  the  thieves  upon  the  crofs, 
therefore,  was  brought  to  repentance,  and  the  other  not, 
becaufeit  was  the  good  pieafure  of  him  who  worketh  all 
things  according  to  the  counfel  of  his  own  will.  Peni- 
tent  finners,  therefore,  can  apply  the  words  of  the  Apof- 
tle  John.  <c  Wc  love  him  becaufe  he  firfb  loved  us."  If 
faith  or  repentance"- was  promifed  on  any  condition,  then, 
the  condition  mull  be  an  internal  exercife,  or,  an  exter- 
nal performance.  But  all  internal  moral  exercifes,  an- 
tecedent to  repentance,  areexercifes  of  moral  death;  for 
God,  therefore  to  promife  repentance  on  condition  of 
an  internal  exercife,  would  be  to  promife  an  exercife  of 
life  on  condition  of  an  exercife  of  death.  This  is  abfuid. 
And  for  God  to  promife  repentance,  en  condition  of  an 
external  performance  of  an  impenitent  finner,  is  no  lefs 
abfurd;  for  the  external  performances  of  fuch,  are  an  a- 
bomination  to  the  Lord.  tc  The  facrifice  of  the  wicked 
is  an  abomination  to  the  Lord. "J  "  And  he  that  turneth 
away  Vis,  ear  from  hearing  the  law,  even  his  prayer  ihall 
be  an  abomination."* 

Perhaps  fame  may  fay,  according  to  this  there  is  no 
encouragement  to  do  any  thing — If  God  is  faithful,  to 
do  what  he  requires,  there  is  the  greateft  encouragement ; 
for  to  the  obedient  every  good  thing  is  promifed.  But 
finners,  naturally,  are  deftitute  of  an  obedient  heart  ; 
they  are  deftitute  of  love  to  God;  they  hate  the  Lord  Je- 
fus  Chrifr,  they  will  not  come  unto  "him  fhat  they  may 
have  life.     If  any  therefore  are  brought  to  repentance. 

and 
i  lick.  $6.  37.         ;  !>*?.  1$,  8.        <  /W28.  9. 


and  faith  in  Jefus  Chrift,  the  renfort  will  be,  becaufe  God 
hath  mercy  On  whom  he  will  have  mercy.  And  to  him 
will  eternally,  be  afcribed,  the  honour,  the  praife,  and 
the  glory. 

IV.    THI»3  fubject  teaches  us,  in  what  criminality 
conurTs.     In  external  actions  fimp«y  confidciied  there  h 
no  criminality.     \V  hat  renders  it  proper  to  predicate  cri- 
minality of  external  aclions,  is,  their  connection    with 
fame  antecedent  volition.     And  external  actions  are  fa  id 
to  be  voluntary,  when  they  are  caufed  by  volition  or  art 
a€t  of  choice.     But  becauie  the  criminality  of  an  external 
action,  confills  in  the  volition,  which  cauled  the  external 
action  ;  it  follows  not  therefore,  that  the  criminality   of 
viMtim  confiits  in  an  antecedent  vcliiitn  which   was  its 
caufe.     Criminality    confids    in  voluntary  exercile,  or 
acts  of  choice,  and  not  in  any  antecedent  act  whatever. 
It  is  thought  by  fome,  that,  in  order  to  be  criminal,  it 
is  necefiary,  that  there  be  a  voluntary  act  going  before  the 
criminal  act,  which  is  the  caufe  of  the  ad:  of  criminality. 
But  if  man   cannot  be  guilty  of  a   criminal  act,  with- 
out an  antecedent  act  to  caufe  the   act  of  criminality ; 
then  an  holy  being  never  could  have  become   evil  : 
yea  it  would  have  been  impoffible  in  the  nature  of  things, 
for  moral  evil   ever  to  have  taken  place  in.  any  part  of 
the  univerie.     For  no  being  can  be  the  caufe  of  the  vo- 
luntary acts  of  his  own  mind. 

If  man  could  not  have  a  depraved  heart,  without  be- 
ing the  caufe  of  faid  depravity,  by  fome  antecedent  vo- 
luntary act  of  his  own  mind  -,  then  it  would  follow,  thac 
no  one  could  be  born  with  a  depraved  heart.  For" to  fay 
that  a  child  can  be  the  caufe  of  the  moral  depravity  or 
criminality  of  his  own  heart,  is  a  contradiction.  Bur, 
that,  man  is  born  in  fin,  is  a  proportion,  perfectly, 
harmonious  with  "the  language  of  divine  Revelation. 
On  the  other  hand,  to  fay  that  man  cannot  have  a  virtu- 
ous act  of  mind,  without  being  the  caufe  of  that  act,  by 
fome  antecedent  act  ofthe  mind,  is  to  exclude  the  idea  of 
virtue  out  of  the  world.  For  every  act  of  virtue  man  is 
praife-worthy  ;but  for  fat  caufe  of  the  virtuous  act  he  is 
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not  praife-worthy.  Man  is  blame-worthy  for  every  Vi- 
cious act  of  mind  j  but,  for  the  caufe  of  the  vicious  act,  he 
is  not  blame-worthy. 

God  made  man  upright  ;  for  this  uprightnefs  man 
was  praife-worthy,  becaufe  this  uprightnefs  was  human 
virtue,  true  holinels.  This  uprightnefs  was  the  upright-^ 
nefs  of  the  man  j  it  confuted  in  exercifes  of  his  own  mind. 
This  uprightnefs,  or  moral  virtue,  being  his  own,  confift- 
ing,  in  exercifes  of  his  own  mind,  rendered  him  an  object 
oflove  and  delight.  This  uprightnefs,  was  moral  beau- 
ty j  it  was  the  man's  own  moral  excellency  and  glo- 
ry. But,  that  acl:,  by  which  man  was  made  upright, 
however  virtuous  that  act  was  ;  yet  it  was  not  the  virtue 
of  the  man  :  it  was  no  part  of  his  moral  character  :  for 
this  act,  therefore,  the  man  was  not  praife-worthy.  Man 
was  to  blame  for  not  continuing  in  uprightnefs,  or  love 
and,  obedience  to  the  Divine  Law  :  but  for  die  caufe  oi  his 
not  continuing  in  uprightnefs  he  was  not  to  blame. 

Adam  was  not  to  blame,  becaufe  the  ferpent  beguiled 
him  ;  he  was  not  to  blame,  becaufe  he  was  left  to  the 
freedom  of  his  own  will :  but  for  believing  the  ferpent, 
and  eating  of  the  forbidden  tree,  he  was  greatly  to  blame, 
Thefe  were  acts  of  his  own,  thefe  were  his  own  voluntary 
a&s  ;  and  for  thefe  therefore,  he  was  criminal. 

Refpecting  external  actions,  we  are  not  criminal,  or 
praife-worthy,  except  we  are  the  voluntary  caufe  of  them. 
We  can,  by  the  voluntary  act  of  our  own  minds,  caufe  ex- 
ternal actions  ;  and  for  thefe  actions  we  are  praife-worthy 
cr  blame- worthy,  according  to  the  nature  of  the  volun- 
tary act  of  the  agent,  in  thofe  external  actions.  For  as 
a  man  cc  thinkethin  his  heart,  io  is  he."*  But  the  vo- 
luntary acts,  which  go  before  the  voluntary  acts  of  our  own 
minds,  are  not  cur  voluntary  acts  j  and  therefore,  in  them 
none  oi  our  virtue  or  vice  can  be  found. 

V.  THAT  exercife  of  mind,  which,  it  is  irrpofTible 
for  us  to  have,  of  us  it  is  not  required.  It  is  impofiihle 
for  a  man,  while,  in  the  exercife  of  the  carnal  mind,  to 
exercife  love  towards  God.     And  in  this  icn{c  it  is  not 
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required.  But,  a  jinner,  who,  is  now  in  the  exercife  of  the 
carnal  mind,  is  under  obligation,  that  the  next  moral  ex- 
ercife mould  be  an  exercife  of  holinefs  :  And  this  require- 
ment implies  no  kind  of  impoffibility.  Some  may  think 
that  an  impenitent  {inner  is  under  a  moral  inability,  to  re- 
pent, or,  that  the,  next  exercife  mould  be  an  exercife  of  re- 
pentance, becaufe  he  hath  no  heart,  will  or  difpofkion, 
that  the  next  exercife  mould  be  an  exercife  of  repentance. 
But  that  there  is  no  weight  in  this. argument,  appears 
from  the  .following  argument  :  It  is  required  of  fin- 
ners,  who  are  now  in  the  exercife  of  the  carnal  mind,  to 
have  a  new  heart,,  an  holy  difpofition  ;  but  to  have  a  new- 
heart,  an  holy  difpofition,  in  order,  thai  they  may  have,  a 
new  heart,  an  holy  difpofition,  is  not  required.  For  fuck 
a  requirement  would  imply  a  contradiction.  But  divine 
requirements  involve  no  contradictions.  It  is  required 
of  a  (inner,  who  is  now  in  the  exercife  of  total  depravity, 
that  the  next  exercife  of  his  mind,  be  an  exercife  of  ho- 
linefs. And  this  implies  no  natural  or  moral  impoffibili- 
ty.  For  if  this  implied  a  moral  impoffibility,  then,  when 
ever  a  finner  fhould  exercife  holinefs,  he  would  then  ex- 
ercife an  impoffibility ;  which  is  abfurd. 

It  may,  perhaps,  be  faid,  that  a  dead  finner  is  under  a 
moral  inability  to  pafs  from  death  to  life ;  but  there  is  no 
moral  fpace  between  death  and  life.  That  is,  there  is  no 
moral  exercife  between  an  exercife  of  moral  death,  and  an 
exercife  of  the  new  heart.  If  it  be  morally  impoffible, 
therefore,  for  a  finner,  inftead  of  continuing  in  the  exer- 
cife of  total  depravity,  to  exercife  a  new  heart,  then,  ex- 
ercifes  of  the  new  heart,  are  not  moral  exercifes.  Man, 
therefore,  would  not  be  a  moral  agent' ;  or,  at  lead,  he 
would  loofe  his  moral  agency,  by  becoming  holy.  But 
if  mere  be  no. moral  agency  in  holinefs,  then,  there  is  no 
moral  agency  in  fin.  To  fay,  therefore,  that  there  is  a 
moral  impoffibility,  that  the  next  exercife  of  an  impeni- 
tent finner  fhould  be  holy,  is  to  exclude  all  poffibility  of 
virtue  and  vice,  from  the  human  race. 

If  by  moral  impoffibility  or  inability,  which,  a  finner  is 
under  to  exercife  holinefs,  be  meant,  that  it  is  impoffible 
for  a  finner  o/"himfelf  to  exercife  holinefs,  then,  it  is  grant- 
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ed,  that  in  this  fenfe,  it  is  impoffible  for  a  firmer  to  ex- 
ercife holinefs.  But  this  contradicts  not  the  proposition 
under  confideration  j  becaufe,  in  this  fenfe,  it  is  not  re- 
quired in  the  divine  law.  Of  ourfelves  we  can  do  no- 
thing, and,  of  ourfelves  nothing  is  required.  "  With- 
out me,  faid  Chrift,  ye  can  do  nothing.*'  And  without 
Chrift  nothing  is  required.  Where  then  is  theimpoffi- 
bility  oHfinners  complying  with  all  the  injunctions  of  the 
divine  law  J 

Some  may  think,  that  fince  the  apoftafy,  God  hath  a 
right  to  require  exercifes,  of  man,  which  are  in  fome  fenfe, 
impoffible.  Of  this,  however  reafon  affords  no  evidence* 
Of  this  there  is  no  evidence  from  any  part  of  divine  re- 
velation. "  So  then  they  that  are  in  the  flefh  cannot 
pleafe  God."  Thefe  words  teach  us  that  it  is  impoffible 
lor  God  to  be  pleafed  with  fin.  They  delineate  the  cha- 
racter and  ftate  of  fallen  man.  But  they  teach  no  im- 
pofTibility  to  be  holy,  as  required  in  the  divine  law. 
"  The  carnal  mind  is  not  fubjecl  to  the  law  of  God,  nei- 
ther indeed  can  be."  It  is  impoffible  in  the  nature  of 
things,  that  the  carnal  mind  fhould  be  in  fubjection  to 
the  law  of  God.  But  it  follows  not  hence,  that  any  im- 
poffibilities  are  required  in  the  law  of  God.  Becaufe  the 
carnal  mind  cannot  be  in  fubje&ion  to  the  law  of  God, 
doth  it  follow  therefore,  that  the  next  exercife  of  the  fin- 
ner  cannot  be  in  fubjection  to  the  law  of  God  ?  The  law 
requires  holinefs  of  man  ;  what  the  law  requires,  there- 
fore, may  be  in  fubjection  to  the  law  of  God.  Impoffibi- 
lities  therefore  are  not  required. 

Chrift  faid  to  the  Jews,  "  No  man  can  come  to  me, 
except  the  Father,  which  hatli  fent  me  draw  him." 
From  this,  it  is  evident,  fome  may  think,  that  God  re- 
quires what  is  morally  impoffible.  But  this  paffage  of 
fcriprure  teaches  us  our  abfolute  dependence  on  God, 
for  every  right  exercife,  and  that  without  Chrift  we  can 
do  nothing — The  coming  of  a  finner  to  Chrift  is  of  God: 
in  this  fenfe  it  is  required  ;  and  in  this  fenfe,  there  is  im- 
plied, no  kind  of  impoflibility.  That  our  coming  to 
Chrift,  and  every  gracious  exercife  is  of  God,  we  have 
the   teftimony  of  a  ^Prophet  and  an  Apoftle.     "Lord 
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thou  wilt  ordain  peace  for  us  :  for  thou  alfo  haft  wrought 
all  our  works  in  us."*  "  All  things  are  of  God, who  hath 
reconciled  us  to  himfelf  by  Jefus  Chrift,  therefore  if  any 
man  be  in  Chrift,  he  is  a  new  creature:  old  things  are  part- 
ed away,  behold  all  things  are  become  new."f 

VI.  NOTWITHSTANDING,  Tinners,  of  them- 
felves  cannot  live,  yet,  in  calling  upon  them  to  live,there 
is  great  encouragement :  It  is  alfo  matter  of  great  impor- 
tance. Spiritual  life  is  a  gift  of  God,  as  well  as  eter- 
nal life.  And  man,  of  himfelf,  can  no  more  obtain  fpi- 
ritual  life,  than  of  himfelf,  he  can  obtain  eternal  life. 
Love  to  God  is  a  gift  of  God  ;  repentance  unto  life  is  a 
gift  of  God  ;  faving  faith  is  a  gift  of  God  ;  the  new  heart 
is  a  gift  of  God  ;  and,  for  every  chriftian  grace  we  de- 
pend abfolutely  on  the  grace  of  God.  Often,  while  fin- 
ners  are  called  upon  to  repent,  or,  in  confequence  of  their 
having  been  called  upon  to  repent,  God  gives  them  re- 
pentance, gives  them  a  new  heart.  When  men  enjoy 
the  gofpel,  God  gives  an  heart  to  whom  he  pleafes,  to 
receive  the  truth — When  men  are  called  upon  to  repent, 
it  is  not  known,  that  they  will  not  repent,  until  the  ex- 
periment is  made :  and  God  may  give  them  a  new  heart, 
he  maj  give  them  repentance  and  faith,  while  they  are 
called  upon  to  repent.  If  they  had  not  been  within  the 
hearing  of  the  outward  call  of  the  gofpel,  they  might  ne- 
ver have  been  brought  to  repentance  and  faith.  It  is  a 
foolifh  thing,  therefore,  in  finners,  to  turn  away  from 
thofe  who,are  fent  to  cry  in  their  ears,faying,0  dry  bones 
hear  the  word  of  the  Lord !  It  is  important  that  finners 
be  called  upon  to  repent,  becaufe  it  is  their  duty  ;  and  it 
is  important  that  they  be  made  to  know  what  their  duty 
is.  It  is  important  that  finners  be  called  upon  to  live  or 
to  repent  of  their  fins,  becaufe  if  they  do  not  repent  and 
obey  the  gofpel,  they  will  certainly  perifh. 

It  is  encouraging  to  call  upon  dead  finners  to  live,  be- 
caufe in  this  way,  millions  of  dead  finners  have  been  bro't 
to  exercife  fpiritual  life.  While  the  Prophet  called  upon 
the  dry  bones  to  live,  God  caufed  breath  to   enter    into 

them, 
*  Jfai.  xxvi,  12.  t  2  Cor.  v.  17,  18. 


themvand  they  did  live  and  {land  upon  their  feet,  even 
an  exceeding  great  army. 

It  is  encouraging  to  call  upon  dead  finners  to  live,  be- 
caufe, they  are  not  dead  in  fuch  a  fenfe,  but  that  they 
may,  even,  while,  dead,  underftand  what  they  hear  ;  they 
may  reafon,  upon  what  they  hear ;  they  may  be  convinc- 
ed of  the  truth  and  importance  of  what  they  hear." 

It  is  encouraging  to  call  upon  dead  finners  to  live,  im- 
penitent finners  to  repent,  becaufe,  God  fends  his  mrni- 
ilers  to  call  upon  them  "  whether  they  will  hear,  or  whe- 
ther they  will  forbear". 

To  call  upon  dead  finners  to  live,  impenitent  finners  to 
repent,  is  encouraging,  becaufe  this  is  the  readieft  way  to 
awaken  and  convict  them  :  and  this,  God  is  commonly 
.pleafed  to  do  previqufly  to  converfion. 

VII.  IN  the  laft  day,  the  great  day  of  judgement, 
.when,  ail  finner.s  will  be  called  to  give  account,  they  will 
-find  nothing,  on  which  they  can  bottom  an  argument  in 
their  own  vindication.  Man  is  to  blame  for  not  having 
a  new  heart,  until  God  is  pleafed  to  give  him  a  new  heart; 
becaufe,  not  having  a  new  heart  is  having  an  impenitent 
heart,  an  heart  of  unbelief.  If  man  were  deftitute  cffin, 
while  he  is  deftitute  of  holinefs,  then,  he  would  not  be  to 
blame  for  not  exercifing  holinefs,  until  God  cavjed  him  to 
be  holy.  Or,  if  man  were  deftitute  of  the  carnal  mind, 
at  the  fame  time,he  was  deftitute  of  a  fpiritual  mind  or  the 
new  heart,  then,  he  would  not  be  to  .blame  for  not  exercif- 
ing the  new  heart,  until  God  fhouid. give  him  a  new  heart, 
;But,  becaufe  the  wicked  jews  could  not  come  to  (Thrift, 
except  it  were  given  them  of  God,  to  come  ;  fhall  they, 
therefore,  be  juftified  in  faying  of  Chrift,  that  he  was 
<c  ASamaritan,and  had  a  devil  \"  Becaufe  it  is  not  given 
forme  finners  to  love  the  light  ;  fhall  they,  therefore  be 
juftified  in  loving  darhxjs  rather  than  the  light  !  Becaufe 
God  hath  not  given  ibme  finners  an  heart  to  love  him  ; 
fhall  they,  therefore,  jbp  juftified  in  hating  him  !  Becaufe 
God  h.:;:h  not  given  ibme  finners  an  heart  to  per- 
<  eive  :  fhall  they,  therefore  {peak  evil  of  thofe  things 
which  they  know  not !  but  what  th£y  know  naturally  as 
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brute  beafls;  in  thofe  things  may  they  corrupt  themfelves! 
Becauie  God  hath  not  taken  away  the  ftoney  heart,  the 
carnal  mind,  from  fome  finners3doth  it  follow,  therefore, 
that  the  carnal  mind  is  an  innocent  harmiefs  thing  ! 

Some  people  cannot,  fee,  how,  they  can  be  to  blame 
for  not  loving  God,  becaufe  they  cannot  love  him,  except 
he  gives  them  an  heart  to  love  him.  Anfwer  if  you  do 
not  hate  God,until  he  fhallgive  you  an  heart  to  love  him; 
then,  you  will  not  be  to  blame  for  not  loving  him,  until 
he  fhall  give  you  an  heart  to  love  him.  Again,  if  you 
do  not  pofitively  reject  the  Lord  Jefus  Chriftby  unbelief, 
then,  you  will  not  be  to  blame  for  not  coming  to  him,  un- 
til you  are  drawn  of  God  the  Father.  But,  as  long  as  you 
exerciie  impenitence  and  unbelief;  while  you  are  haters 
of  that  which  is  good ;  while  you  are  lovers  of  dark- 
nefs  rather  than  light ;  and  fpeak  evil  of  thofe  things  which 
you  know  not ;  in  vain  do  you  plead  this,  as  an  argument 
in  your  favour,  that  no  man  can  come  to  Chrift,  except 
it  be  given  unto  him  of  God  the  Father.  For  ye  will 
not  come  to  Chrift,  that  ye  might  have  life. 

It  will  be  to  no  purpofe  for  finners  to  plead,  that  of 
themfelves  they  could  not  remove  the  carnal  mind,  or 
that  they  were  not,  by  any  antecedent  act,  the  caufe  of 
the  carnal  mind  ;  for  criminality  confifts  not  in  their  in- 
ability to  remove  the  carnal  mind,  or  in  any  act  antece- 
dent to  the  exercife  of  the  carnal  mind.  They  there- 
fore, who  expect  to  efcape  the  wrath  and  curfe  of  God 
in  the  future  world,  muft  have  evidence  in  their  favour, 
in  the  day  of  judgment,  that  they  never  had  a  carnal 
mind,  an  impenitent  unbelieving  heart,  or,  that  they 
have  repented  of  their  fins,  and  obtained  favour  with 
God,  through  our  LORD  JESUS  CHRIST. 


